. As an openly gay man who has been in a same-sex relationship for more
m thirteen years, 1 found Mary Hun's essay to be of great interest. In gen-
al, I agree with much of Huni’s critique about same-sex marriage from the
yspective of relational justice. For example, 1 agree that the civil and eccle-

belongs to Caesar and giving to God what belongs to God (see Matt.
21, Mark 12:17, and Luke 20:25).! I also agree that religious communities

! Separating the civil and ecclesial aspects of marriage is not a new idea. Peter Gomes, the
y gay chaplain at Harvard University, has noted that marriage was instituted by the Puritans in
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l aspects of marriage should be more clearly separated, giving to Caesar '

ple by liberating us from the shame that we experience throughout our ]
~ When my partner, Michael, and I celebrated our holy union four years age
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should imagine and encourage alternatives to marriage in order to reco
the multiplicity of relationships, sexual or otherwise, that exist within the
‘community.? ' .:

Nevertheless, 1 differ from Hunt in that 1 would place more emphasi
the sacramental value of same-sex marriage. In particular, I suggest i
essay that same-sex marriage rites can serve a critical function for gqueer:

were amazed at how much we were transformed by the experience of pu
recognizing the holiness of our relationship hefore our families, our fri
and God. T have also witnessed this transformation in the people who:
been married or otherwise joined together within the Metropolitan Com
nity Church, a denomination that ministers primarily to the queer commug

For many queer people, shame is the quintessential sin that we face in
lives.® Because of the negative messages that queer people have received a
our sexualities from an early age onward, many of us suffer from an onge
sense that we are “fundamentally bad, inadequate, defective, unworthy, o
fuly valid as a human being.™ Indeed, to be queer in our sotiety is 1o &
ence not only shame but also ostracism and even demonization.® We ex
ence a pervasive sense of never quite measuring up, and, as aTesult, we o
hide and remain closeted about our sexualities and our relationships.

This understanding of shame as the fundamental sin for queer peop
consistent with feminist reflections about sin. A number of feminist th
gians have noted that, for women, sin is the opposite of the classical Angusi
ian and Niebuhrian idea of sin as excessive pride or self-assertion. For 1
women and other marginalized groups, sin is manifested in the “negation
the self,” in “failing fully to become a self,” and in *hiding.™ Instead of

the Commonwealth of Massachusetts in 1620 as a purely civil institution. See Peter |. Gomes,
Massachusetis, 2 Chance and a Choice,” Boston Globe, February 8, 2004, '
2 n this essay 1 use gueer as an inclusive term to describe people who are leshian, gay, bi
ual, transpender, o intersex and/or are quesl:ioniﬁg their sexualities.
3 Tndeed, original sin, for me, is not so much about our primal parents’ disobedience
rather, about their falling into shame and hiding themselves from God as a result of that shame
Gen. 37, 10). Redemption is being restored to humanity’s original state of shamelessness about
God created us to be (see Gen. 2:25).
4 See Stephen Pattison, Shame: Theory, Therapy, Theology (Cambridge, UK. Cambs
University Press, 2000), 71. : )
5 See Cershen Kaufman and Lev Raphael, Coming Out of Shama: Transforming Gay
Lesbign Lives (New York: Doubleday, 1996), 6. -
5 See, respectively, Valesie Saiving Goldstein, “The Human Situation: A Feminine Viey
Jotirnal of Religion 40, no. 2 (April 1960): 109; Judith Plskow, Sex, Sin, and Grace: Women's
rience and the Theologies of Reinhold Niebuhr and Paul Tillich (Washington, DC: University Pre
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g of oneself too highly, sin in this context is the fathire to think highly enough
f oneself.

The foregoing discussion of shame and sin is particularly relevant for
ueer people of color, who suffer from multiple sources of shame. For exam-
le, as a queer Asian man, I have experienced shame for being gay within a
redominantly straight Asian American community. For many Asian Ameri-
ans, homosexuality is incompatible with traditional cultural vahies of honoring
_"'e's biclogical family and ancestors. This attitude is even stronger in.Asian
imerican evangehcal circles, where pastors have condemned same-sex mar-
e as a “mad human disease” and have warned that it will lead to the “ex-
tion of the entire human race” unless the United States repents.” This con-
nnation has been particularly painful for those of us who are rejected by our
faith commumities and the families that we love.?

* In addition to experiencing shame from the Asian American community, I
e also experienced shame for being Asian American within a predominantly
e queer community. Despite the proliferation of the queer media in recent
s (for example, there are at least four weekly queer publications in New
K ULy alone), sivries and mayes abuui yueer Asians ra.n—;i_\_f ApDEAr iu gueer
papers, magazines, or television shows. We are routinely ignored in—and
ietimes kept out of —queer clubs, bars, and Internet chat rooms. One white
»man wrote on a popular Web site that he wanted to know where he could
clubbing withomt “being harassed by tons of creepy Asians . . . [who lack]
ids and real noses.” Indeed, this invisibility and marginalization that queer
ans experience from the larger white qneer commmumity compounds our
lings of shame about cur bodies and ourselves.™

As a result of experiencing shame from these multiple sources, many of us
r Asians downplay our sexualities as well as our ethnicities and try to
95” within the various communities in which we live. This takes a great toll,
hpsychologically and emotionally, on our lives. A critical part of the healing

or ourselves just as we are. This is why the act of coming out and pride
rations are so important for queer Asians as well as queer people every-

; Hebuhr's Account of the Sirvof Pride,” Soundings 65, no. 3 {Fall 1982): 317.

See Elena Shore, “Some from Ethnie Communities Voral against Cay Marriage,” New CaI-
.Media report, news analysis, June 7, 2004, httpu’fnews.ncn1011]i11e:‘com/news:’view_mtic]e.
cle_id=c76120/0bd844baT8cddabde4 327002,

" For online resources for gueer Asians of faith, see the Queer Asian Spirit Web site, at http/
eerasmnspmt org.

" See David Noh, “Beiling Rice,” New York Bl(rde December 27, 2002.

or online resources that describe this aspect of the queer Asian experience, see the Gay
acific Support Network Web site, at http:/Awww.gapsn.org/projeet2/history/.

cess for queer Asians is to be liberated from this shame and to assert our .

ca, 1880}, 175; and Susan Nelson Dunfee “The Sinof Hidmg. A Feminist Catique of Rein- .

~ tionship four years ago with a holy union ceremony in our congregation in N

~ be married before God. -

- American identity from my queer family. 1 affirmed both aspects of my life be

-magazine Instinct recently noted about queer people, “We are not the maim:
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where. By proclaiming to the world that we are worthy, we refuse to hide a
are liberated from our shame.

Same-sex marriages serve a function for queer people similar to that
coming out and pride celebrations, because they also liberate us from ¢
shame and pervasive sense of inferiority. These rites have sacramental val
however, because they are a public proclamation of eur holiness before &
families, our communities, and God.!! Instead of hiding our relationships
others, we are able to celebrate them openly and with pride. Through t
sacrament of same-sex martiage, queer shame is transformed into queer pow

As 1 mentioned earlier, my partner, Michael, and 1 formalized our rg

York City. Although we already had been together for nearly nine years at th
point, we had never exchanged vows in public or in private. More than o
hundred of our family members, friends, and fellow parishioners attended
ceremony. Even though the blessing of our union was not considered a m
riage under the ecclesial or civil laws at that time, we considered ourselves

Ciar ceremony _rg{_\rﬂt:en'tﬂni a wondermi coming 'r_ngeﬁ'lﬂr o1 Ene Asi
American and queer aspects in my life. By making a public statement ab
our love in the presence of my family and friends, not only did I stop hiding
queerness from my Asian American family, but T also stopped hiding my As

tore God. I no longer felt ashamed of who 1 was.

In closing, 1 suggest that communities of faith should create additiond
sacramental rites or liturgies that will liberate even more queer people fron
shame. There is an amazingly broad spectrum of relationships that exist wi
the gueer community, ranging from celibate friendships to monogamous ¢
ples to sexually open couples to short-term hookups to long-term fuck buddie
to group-sex communities to polyamorous relationships. As an essay in the ga

stream, we are umque in our affect, our interests and the way we express o
love. ™2 '

Ethicist Kathy Budy has pointed out that what is often considered by man
to be merely “anonymous, promiscuous, or nonrelational sex’ > actually has
strong relational component to it.® Tt is time for communities of faith to ex

U A gueer site has sacramental value insofar as it is a “means of grace” or a “revelation of God’s
tender loving care” for gueer people. See Chris Glaser, Coming Out as Sacrameni (Eouisville, K¥:3
Westminster John Knox, 1998), 7,

B See Jay Ramsey, “Where Do You Fall in the Gay Marﬂage Debate? Hearing Warning Be]]s,a i
Instingt, June 2004, 85. :

1 See Kathy Rudy, Sex and the Church: Gender, Homosexuality, and the Tmnsfornwtwn of
Christian Ethics (Boston: Beacon, 1997), 77.
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pand their same-sex marriage rites and to develop additional liturgies that rec-
- ognize the mnltiplicity of relationships in the queer community. Such recogni-
- tion would liberate all queer people, not just long-term couples, from shame.

;- For me, that would truly be a step in the right direction in the guest for rela-
© tional justice. : :



